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PAOLA VISMARA

Lodovico Antonio Muratori was one of the most influential cultural
figures in Italy in the first half of the eighteenth century. His nephew,
Gianfrancesco Soli Muratori, wrote a very informative, although cele-
bratory, biography of him. Today, after about two and a half cen-
turies, Muratori is still waiting for another biographer. He was an
extremely complex character: an active priest, the author of various
scholarly works, and in correspondence with many illustrious people.
He left a great intellectual heritage, and his thought has been inter-
preted variously. This chapter will outline in broad terms Muratori’s
personality in the context of his time, with a particular emphasis on
the so-called Catholic Aufklirung, a version of the Enlightenment that
spread in the Habsburg lands and in Italy. Two commonly acknowl-
edged features of “Enlightened Catholics” are their desire for a
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renewal of the church with the help of secular sovereigns in order to
take the church back to its roots, and the marginalization of the im-
portance of dogma (Plongeron 19659, 1970 Fosa 1999, 149-84),

During the first decades of the eighteenth century, the cultural
consequences of the Folightenment were not completely elear, swhich
15 why, Ior instance, Benedicr X1V accepted Voltaire’s dedication of
his book Mahomer, At that ttime, the opposinon betweaen the Enlight-
enment and Catholicism was not vet recognized, Noo until the pon-
nbcarcs of Clement XTI and Pius VT did the fundamental tension
hecome obvious,

Inn the course of Muratori's life, the first signs of the gradual po-
litical weakening of Rome appearced. bair the Catholic Church contin-
ued 1o be very indluential, Despite internal debates in the church, its
religious accomplishments according to the ideals of the Council of
Trent were clearly visible, Ar the same time, within the church spme
were artempring to adapt the Carholic doctrine to new sensibilities,
To penetrate Muratori's thought and to evaluate his role, we must
stucly his life and works within the broader context of the Catholic
Asffliivzng.

latellectual Formatioen

Born in Vignola in 1672 wea family of ardsans, Muratori studied acthe
[esuit Collepe in Modena, following the traditional coerses stoadorum,
which included classes in grammar, the humanines, and philosophy.
He graduated in philosophy and, a few years later, canon and secular
lawe, There is rich information on his early vears in an autabiographi-
cal work written in 1721, a letter wo Glovanni Arvco, Count of Porcia,
entitled O the Method T Followed in My Steedies (Tnrorne al merodo se-
greita el waier sty Bactstni 1994% The Count of Parcia, who was
collecting short autobiographical deseriptions of the early hife of the
most important living Ttalian men of letters, commissioned him to
write it Muratort wanted his autobiography to be published only
atter his deaths it was eventually published in 1772 hecanse of the pre-

mature death of the Count of Porcia,
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Muratoni’s connecrions to literary salons in Modena allowed him
to be in touch with the cultural environment of that town and w meet
many influential people, including the marquis, Giovan Gioseflo
Orsi, and the men of letters Carlo Mania Maggi and Francesco de
Lemene, hoth members of the Areadia (Viela 2009, Murarori soon re-
alized that his ignorance of Greek was a problem for his intellectual
formation, and he tried 1o overcome it. In that period, Italian culture
appeared to him less developed than that of the rest of Europe.

During those years, Muratori was a pupil of Benedetto Bacchini
(1651-1721) (Momigliane 1963; Golinclli 2003), who strongly influ-
enced him, Bacchini inspired in him an interest in sacred erudition
forigins of Christianity and ecclesiastical history) and the desire to
create an encyclopedia of knowledge that could combine French eru-
dition (Maurists), German culture {Leibniz), and the seientific ualian
tradition (from Galilei 1o Malpighi) (Raimondi 1989). This is very
important for understanding the evolution of Murarori’s thought and
the origin of his peculiar attitudes, namely, his emphasis on logic, on
the vital need for rescarch, on the sound use of reason, and on the
ethical and civic responsibilities of men of letters (Cottignoli 1994).

Thanks 1o Bacchini, Muratori deepened his skills in philolagy
and ecclesiastical istory, During his vears spent at the Biblioteca Am-
brasiana in Milan ([695-1700) as a dotrore—a scholar charged wich
working on the collections of the library—he devoted himself to phi-
lology (Flammini 2006). Although he did not always achieve excellent
results, he developed an auitude of fidelity 1o philological evidence,
even when such evidence was in conflict with the most celebrated tra-
ditions. The years in Milan were rich with experiences that strongly
influenced Muratori’s personality. He broadened his knowledge of
Furope, and thanks 1o lively correspondences like the one with Anro-
nio Magliabeehi (1633<1714), he widened his network of connections.

Muratori and History

In 1700, Muratori moved o Modena, where he became the archivise
and librarian at the court of Duke Rinaldo d’Este. His expertise in
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history was especially crucial inthe thorny “"Comacchio Aftarr™ (Ber-
telli 196005, The territories of Comacchio were disputed: as property of
the Holy See from 1398, they were claimed by the Este family with
the support of the Holy Roman Empire. Their claims relied not anly
on the threat of armed intervention but also on historical decuments.
The writings on this topic tested Muratori’s skills as a historian. He
thoroughly collected and studied the sources and used all the instru-
ments of philology and medieval historiography, as can be seen in his
wark entitled Kights of the Empire and of the Iste Family on the City of
Comacchin (Piena eiposizione dei divitti imperiali ed estensi sopra la cirnd
di Camacchio, 1712), lollowed by Antigaities of the House of Fste (An-
tichita ertensey 1717) Muraton understood chat it was necessary, in
order to study medieval Ttalian history, to taekle the crtical knot of
the historical role of the papacy (Neveu 1975, 279). He distinguished
berween the pope as the prince of the church and the pope as the sov-
ereign of o state, and stated that the political choices of the pope could
be openly questioned. This approach by Muratori was misinterpreted
in the nineteenth century, when, lor instance, the poct and man of
letrers Giosue Carducet (18351907} wrongly considered his approach
a precursor to the anticlericalism of the Risorgimento (Carducei 1900;
Marchi 1998), Indeed, Muraton had ruled on a specific prablem in
favor of the Fste family, but he was in no way hostile either to the
temnporal power of the pope or to the papacy itself. On the political-
diplomatic front, Rome won in the dispure: the rerritories of Comac-
chio were returned o the Papal States in 1723,

Owver the years, Muraton published extensive editions of sources
and many historical works such as Weiters of Ttafian History (Reram
alicarem seriptores; 1723-1751), Iralian Antiquities of the Middle Ages
{Antiguitates wtafteas Medii Aeeiy 1738-1742), and ftadren Annals (Annaly
d'fealia; 1744-1744). The Societh Palatina was created to support the
publication of Writers of ftaltan History, and it was an imporwant ex-
periment in a kind of lealian “Republic of Letters” at a time when
[taly was somewhat marginalized from the rest of European scholar-
ship. After discovering the inportance of medieval history in the
“Comacchio Alfair,” Muratori concentrated on studving the fusion of

the Romans and the barbarians. In his view, tlus topic was extremely



Lodovico Anrtono Muratori (16721750 253

important for understanding bath the origins of European civiliza-
ton and the peculiarities of Iralian history, physiognomy, and identity.
Muratori emphasized that the cultural unity of [aly—a country that
at the time was divided into a hundred cities—did not come [rom
politics but from history, language, and religion. By suggesting this
background of continuity, the historical works by Muratori pro-
foundly infuenced the Ttalians’ civie consciousness {Cortignoli 1994,
97-11{1%

Although Muratori did not support the idyllic and mythologized
vision of the Middle Ages that had grear success at the beginning of
the ninetecnth century, he also strongly disagreed with the Fnlighten-
ments negative interpretation. In Muratori, we can find 2 nonideo-
logical attention to the concreteness of history that originated in the
inpartance he gave w sources and that, in the spirit of truth seeking,
he inherited from Bacchini, According te Murarar, philelogy and
erudition were not ends o themselves, but provided the instruments
tor building knowledge and prevented the historian fram becoming a
mere wordsmmith, In Muratort’s view, philological expertise, study of
penealogics, knowledge of politico-diplomatic factors, and skills in
juricical history were erucial for a well-rounded historiography.

Yet another field was required in order o complete historical
knewvledge: it is what Muratori called “philasophy,” that is, the ca-
pacity to penetrate the events of the past by understanding the causes,
effeers, and connections among therm. Only in this way, L'I.i_‘i_‘[)fdi]];__[ 4]
Muratori, was it possible to wrile a complete history of institutions and
civilizations. In his historical research, Muratori thus overcame two
widespread trends: “mere” erudition end the instrumental use of his-
tory. For instance, when he talked about the Catholic Church he
avoided apologetic or controversialist attirudes, peculiar features of
the historiography of the Counter-Reformation, and the use of history
for purely polemical purposes, for example for a criticism of the
church. He believed it was important to discern the true [rom the false
in the church and its history, avoiding hypereriticism as exemplified in
what Muratori considercd to be the “sound criticism™ of the Maurist
monks. In this way, it was possible to avoid Pyrrhonian skepticism,

which Muratori had condemned in his On the Powver of the Human
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Imagination (Delle forze dell' intendimento umano; 1743} In short, he

supported a constructive rather than a “destructive” crificism,

Delending Reason

The French occupation of Modena (I702-1708) temporarily thwarted
Muratori’s research in the Beld of history and erudition, because of the
impossibility of traveling and networking. During this period Mura-
tori dedicated himself to cultural and literary projects, in particular
two works with a Europe-wide horizon, Fivt Deigns of the Literary
Republic of Italy (Primi disegni della Repubblica letteravia d'ltalia; 1703)
and Reflections on Good Taste in Art and Science (Riflesiom sopra i
buen gusto nelle sclenze o nelle ared; 1708-1715), whase first volume was
published in 1708, In the latrer, Muratori discusses the real function
of research, which can never he for personal profit, literary glory, ar
the increase of personal knowledge. The only authentic purpose of
research is the search for rruth and poodness. According 1o Muratori,
even a bitter debate with one’s opponents might be useful, provided
that it springs forth from the “evidence of reason” {Vismara 2002,
20110

In Muratari's thought, the defense of logic and the exaltation of
reason appear repeatedly, In his view the study of logic is crucial be-
cause it enables one to understand the rules of reasoning and because
it is an indispensable insteument for all the other disaplines af lerters
and sciences. Te thought the critical approach, a skill mandatary for
reasonable men and scholars, should be limired only in matters of re-
ligion and faith. In these two subjects, reason must be subordinaced
to authority, yet not be rrampled by it BEven relimous teachings, al-
though partially inaccessible ta reason, are not unreasonable. A forti-
ori in all the other subjects one must always submit books and authors
tor the test of reason (17051715, W07-9, 225-26; 1767 [1734, posthu-
mous|, 330) Muratort emphasized at all tmes the Christian apprecia-
rion of reason, and saw in it a oot of a certain stream of (religious)
Enlightenment from which the majority of Enlightenment thinkers,

however, eventually detached themselves. In Muratorn we do not find
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the Enlightenment’s absolute faith in reason that leads w rationalism;
on the contrary, he was concerned about “the delirium of reason left
to itself ™ {Falco 1960, 137).

In two warks on this topic, Reflecrions on Good Taste and On the
Moderation of Owr Cleverness i Religious Matters (De ingeniorum mod -
eratione i refigionis negotio; 1714), the author developed his idea on
the nature and the goals of research by appealing 1o good taste (buon
gusto) and moderation (moderazione). The goal of eruditon is to show
new truths and evidence in order 1o respond e “wise cuniosity” and,
above all, to expand the private and public good. Other works de-
velop the topic of the common good in its various facets, emphasizing
the importance of civic commitments on the part of scholars. Mario
Rosa lughlighted the strong presence of this topic even in the final
part of Muratori's life, when he composed the last part of the fralian
Annals (1749). In this lme work, Muratori—who died in Modena the
following vear—shows a civic and religious consciousness, one ca-
pable of measuring itsell against contemporary events and finding, in
the tumultuous events of the first half of the eighteenth century, moti-
vation for renewed commitumnent {Rosa 1997),

Civic and Religious Commitment

The enuire intellecal journey of Muratori is a crescendo of civic
consciousness, In The Defects of furispraedence (Dei difetts della givris-
prudenza; 1742) he refuses what we might call the "Pyrechonism of
unsprudence,” reafhirms the certainty of law, and describes con-
crete proposals for judicial reform, In the last vears of his life, Mu-
ratori presented his thoughts on the responsibilities of governors in
On Public Happimess (Della pubblica felicitd oggetio de’ buon: principr,
1749). His model for princes is the enlightened ruler, whao has the duty
ta care for the welfare of his subjects according 1o the ideals of wiliey
and happiness. These two words—cruaal in the culwure of the cigh-
wenth century—occur frequently in Muratori’s works. He disagrees
with atheists and theists who think that happiness and the good order
of the state can be reached regardless of religion, and in particular the



236 Faola Vimara

“true religion of Christ,” Catholicism, Murator does not mythologize
progress in terms of earthly happiness, but emphasizes the value of
peace as “rranguility of order” {rengeillitas ording) and an ultimate
longing for the everlasting kingdom (Vismara 2002, 2011).

One of the most renowned waorks of Muratori is The Seience of
Kational Devotion (Della regolata divogione de’ cristians; 1747), a pseud-
onymous baok published during the last part of his life, in which we
see the development of a decades-long intellectual path. From the
beginning of his historical research, Muratori thought it was neces-
sary to prune from religion the pagan remnants and distorted deve-
tions that were encouraged by what he called “illiterate zeal,” He
assumed rhat the tendency to accept cults of saints uncritically had
produced bad effects; tor the attempt to support the popular impulses
resulted in the multplication of relics and the excess of devotions.
Severity and rigror in the matter of devotions were absolutely neces-
sary. At the same time, acmr{l[ng te Muratorn, the historical criticism
of devations also has limitations: it is imporeant (o use criticism prop-
erly and 1o submir the results to the judgment of the Curia. Tn his
view, It was right to contest what did not conform to truth and o
“healthy piety,” but always in accordance with the church and irs an-
thorities, Muratori never abandoned this attitude of fidelity to Rome
{(Vismara 20110, For instance, while he was convinced the church
would not proclaim a dogma of the immaculate conception, he asked
the turure cardinal, Fortunato Tamburini, to keep him informed in
case it would be defined a dogma, so that he could speedily change his
literary statements about this matter. Muratori's opinions on this wpic
in On the Moderation of Our Cleverness in Religions Matters artracred
the attention of Raman Cfnsmship, buut no concrete action was taken
agamnst the book (Vismara 20023

Muratori never concealed his ideas on devotion; they were an
almaost ever-present leitmotif i his thoughe. There are many nuances
in devorions. True piety and true devotion should have a christologi-
cal and Trinitarian horizon: God as Father, Son, and Hoely Spirit is
the proper object of devotions, Murarori eriticized the srmall devorions
{what he calls devoztoncelle) that he considered excessive and almost
fanatical, but he never eriticized devations per se. On the contrary,

he repeatedly affirmed that one of the duties of a good priest is to
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promote devolions in a proper way, and in particular christocentric
ones (1747). He was not against external religious manifestations per
se, provided that they did not conflice with authentic religion and
avic dutics. In short, he was in favor of an interior religious renewal,
the practice of a “civic Catholicism,” and ar the same time a deeper
evangelization of society (Rosa 1999, 124f£). In this way he suggested
a concrete, balanced, and practical proposal for the reform of the
church, inaugurating "the age of Muratori,” as it has been called by
some scholars, that coincided with the papacy of Benedict XIV
(1740-1758) (Rosa 1969),

Muratori, in his writings, always sces the reform of church and
society as a concrete action and not as a theoretical problem. He con-
cludes his treatise Reflections en Good Taste in Are and Seience with the
sentence, “One's knowledge 1s measured by one's acrivity” (Tantum
scit homo, quantum operatur) (Falco 1960, 139). In On Public | lappi-
ness he proposes the inventor of the stocking handloom as the model
of a "great philosopher” In Muratori's view the impetus for reform
always requires a commitment to concrete daily life and the value of
the human person (Falco and Foru 1964),

Praxis prevails over theory, the latter being considered useless if
not realized in actual achievements, Although Muratori is in no way
opposcd to theorencal reasoning, in his view concrete application is
not a cornplementary, but rather a necessary, component for establish-
ing the validity of any theorctical system. Truth, however, is for him
always superior w utility, and determines usefulness, nor vice versa.
He emphasizes the value of concretencss especially at the end of Re-
flections on Guod “Taste, in On Perfect ltalian Poetry (Della perfetta poesia
ialiana; 1706), and in On the Moderation of Our Cleverness in Religious
Matters (Vecchi 1968),

It is also noteworthy that Muratori was a devout and active pastor.
He accompanied the Jesuit Paolo Segneri the Younger (16731713} on
his missionary work and devated his energies o offering the sacra-
ment of confession. From this experience, he was able to handle the
difficult work of being a parish priest in a disreputable area on the
outskirts of Modena. He had no intention of living the life of an ivory-
tower intellectual, but primarily concerned himsclf with the par-
tcular needs of his flock.
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The Protestant Warld

Muratori came into conflict on various topics with Angelo Maria
Cuerin, CL8.B. {1680-1735), a leading figure in the ltalian literary
and ecclesiastical world. Despite initial hostilities related o a discus-
sion about the decrease in the number of holy days of obligation, the
twa were able to agree on what has at times been improperly called
“the erumenical question.” Tt would bewter be described as peaceful,
nonpalemic dialogue between denominarions. Both men proved to
he sensitive w rapprochement with the Protestants. Muratort was es-
pecially concerned with Marian devorion and how it was viewed by
Protestants. [n his opinion, excessive Marian devotions, which he
considered not necessary for salvation, were mistakes that created fur-
ther difficulries for a successful dialogue with Protestant Christians
(Lehner 2001, 176-771 Muratorts concessions to Protestantism were
indeed the most criticized aspect of his On the Moderation of Our Clev-
erness in Religions Mazters. Both Querini and Murator were trained
under Benedetn Bacchini., Ar that time i intellectual crreles there
wis openness to dialogue with the rest of Furope, even if Muratori's
[talian contacts were the most inHuential and relevant for him {Rosa
1994, 96-97). The correspondence network he maintained with non-
Cathaolic intellectuals promored respect for Christians of other confes-
sions and encouraged atempts at confessional reconciliation. Murato-
ri's relationship with the pastor and scholar Jacob Brucker {1686-1771]
is onc such example; intellecrual exchanges soon became a friend-
ship. Originally, Muratori had even intended to dedicawe The Fawds
That Ocewr in Religion (De naceis e veligionen ficerventibas 1749 o
Brucker (Koraus 1973).

Muratori insisted that Protestants be treated respectfully and char-
itably, and not antagonistically or dismissively. He expressed these sen-
timents clearly in his letter to Querini on 4 February 17489, as well asin
ather lerters of that same year that mentioned the problem of the
“peace of the church.” Behind the coll o avaid excesses in Marian de-
vation there was also a warning not to scandalize the Reformers, keop-

ing them from converting. The uliimate purpose of this moderation
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and charity was to invite Reformers to return to the Catholic Church,
In Muratori, there was no indifferentisim or leveling of the different
Christian confessions—unlike in many contemporary currents of
thought that found the origin of all the different churches in natural
religion. He never doubted the superiority of Cathelicism, bur dis-
tanced himsell from both superficial irenicism and the notion of
tolerance.

In the course of his life, Muratori constantly atfirmed the need 1o
relieve Catholicism of the burdens that might distract the faithful
from an authentic relationship with God, while at the same time not
to yield in any way ta the Protestunt marginalization of external devo-
tion. Since his earliest works, Muraton rejected the notion that only
nterior prayer was valuable and, for instance, countered the eritigques
of Protestant theologians through a discussion of the decoration of
holy buldings, as in On the Frrst Christian Churches (De primis christia
norum ecclesia; 1771 | 1694, posthumous]), He wanted to demonstrate
the legitimacy of the use of images that dated back to the origins of
Christianity.

In chapter four of On Public Happiness, he affirmed that the true
basis for peaceful coexistence in any state is Catholicism, not Protes-
tantism, In works such as On the Moderation of Our Cleverness in Re-
ligtous Matters, "Lewer Written on Behall of an English Catholic”
{"Lettera scritta a nome di una inglese cattolica ad uno inglese prot-
estante’; 1767 |1734, pﬂsthumnush, and The Ancient Roman Liturgy
(Liturgia romana vetus; 1748), several anti-Protestant points of debate
emerged in matters concerning the Eucharist. The third part of the
final version of the Liturgia romana vetss is a small treanse dedicated
to the Eucharist with an ann-Protestant goal, and it aroused some
criticism in Germanic lands. G, G Ramaggini (1715=1779), secretary
to the Olmiirz bishop F. J. von Troyer, while considering this work
“useful” for responding to the Protestants, criticized Muratori's use of
overly harsh language, which sounded offensive. Muratori certainly
intended to stay open to interpersonal dialogue but was unyiclding in
terms of dogma. His Letter Written on Behalf of an English Catholie
effectively shows this in how the author responded to the eritiques
of John Tillotson (1630-1694), the archbishop of Canterbury whose
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works were produced in numerous editions. Muratori's tone 1s gentle,
bt he never concedes on doctrinal points.

Echoes in Europe

Muratori’s view spread far in the intellectual and cultured circles of
Europe—at times independently of direct knowledge of his works—
but this success died not always bring with 1t a widespread agreement
with his ideas.

Without dwelling on the situation in France, which has received
excellent schaolarly treatment {Waquet 1989), it is worth nonng Mura-
tori’s debt to the Maurist manks; this relationship was an opportunity
for intellectual exchange, but it did not spread knowledge of all his
works in France. Explicit quotations and references to Muratoris
work are rather rare in great authors such as Montesquieu and Vol-
taire. However, both the Mémaires de Trévour and the Josrnal des Sa-
paRlE puh]ishcd ceviews of Murator's ceuvre, and ane major work,
i the Moderation of Owr Cleverness in Keligiows Matters, was published
under a pseudonym in Paris {1714} According o Dupront, there
were, on a decper level, close relationships between Muraton and
French culture, and he considers Muratori’s thought ta be a sort of
“incubator” of the Enlightenment {Dupront 1976, 13).

In seventeenth-century Austria and Germany, Muratort’s works
were well known both in their ariginal Tralian and i several German
translations. Amaong others, On Christian Charery (La caritd cristiana;
1723), and especially The Science of Rational Devotion, went thraugh
numerous editions. Muratori’s intellectual exchange with the German
world, which began during his years in Milan and which continucd
later {(Marri and Liebher 2000), was vibrant; his exchanges with Leib-
niz on historic-genealogical rescarch provide an example. In many
cases, it was Muratori himself who strongly desired these contacts,
and he was helped to And them by Domenico Brichiert Colombi
(171617871 in Vienna and by ather correspondents, Some interpreta-
tions of Muratori’s thought, espeoally as regards the regularization
of devotions, at times had rigorist and Jansenist nuances (Zlabinger
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1970; Garms-Cornides 19731 with intellectualistic overtones {Rosa
1999}, However, it is clear that Murator never embraced the Jansenist
movement (Stella 2006, 1:34). Several Jesuits used the accusations of
Jansenism as an excuse to artack him. Far from being Jansenist,
Muratori increasingly embraced a positive, very moderate view of
humanity, for which the Jansenist Costantine Rotigni (1696-1776) ac-
cused him of being a Molinist (Veechi [955; Solé 1975). Nevertheless,
the legend that Muratort was a Jansenist spread into the nineteenth
century and could still be found in the first studies of A, C. Jemola
in the early twentdeth century (Burling Calapaj 1997). The inspiration
that conternporary ralers drew fram Muraterni (regarding the reduc-
tion of the number of holy days of obligation, amoeng other points) has
been well-studied (Zlabinger 1970, 112-53; Schach 1993). Partcularly
under Emperor Joseph IL (1780-1790), Muratori’s ideas were often
distorted. The same happencd in Hungary, where the tendency ro ex-
apgerate the influence of certain ideas of Muratori under the imperus
of Josephinism is well documented (Szauder 1975, 1470 A similar
phenomenon oceurred elsewhere. Scipione de’ Ricet (1741-1810), the
famous bishop of Pistia and Prato, required his parish priests to reacd
The Seience of Rational Devotion, bur it 15 difficult to find substantive
connections between Muratori and Scipione given the enormous dif
ference in the political and religious context in which they lived. Even
stine of Muratori's book dedications—such as those w Johann Philip
von Lamberg, Prince-Bishop of Passau, to AL ] von Dictrichstein,
archbishop of Salzburg; and to Cardinal E . Troyer—do not so much
attest to a real intellectual affinicy with these personalities as to his
own desire, or that of his friends, to arculate his works as widely as
possible {Garms-Cornides 1975; Burlini Calapag 1997, 168-71).

In Spain, Gregorio Maydns (1699-1781) was one of the main -
moters of Muratori's work because he shared, as refected in their cor-
respondences, Murator's interests in church reform and commirment
tor historical research. An engaged and valued figure in the Spanish
intellectual world, Mayins played an important role in the transmis-
sion of Muratori’s thought; for example, he tavared the distribucion of
Cin the Moderarion of Cher Cleverness in Religions Mutters. Nevertheless,
some of Mayins’s works show that the two did not hold the same
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positions on several issues. Unlike Muratory, Mayins was a supporter
of anti-Jesuitism, regalism, and episcopalism, and he had a deep-
seated aversion to the Roman Curta (Mestre Sanchis 1979, 618500
Likewise, Nuncio Enrique Enriquez was a friend and admirer of
Muratori, but the political and religious environment of the ome
made their mutual differences clear. Some positions expressed in Mu-
ratori’s On Moral Philosophy (Della filosofia morale; 1735) were brought
on charges before the Spanish Inquisition, but nothing came of them
thanks w the nuncio’s intervention. Muratori's hostility to the "blood
vow” in favor of the immaculate conception and his skepticism that it
would turn into official dogma aroused considerable negativity in
Spain, where devotion to the immaculate conception was very popular
{Mestre Sanchis 1975, 192; Appolis 1966, 32-33). The Science of Ratio-
nal Devotion, which had been translated into Spanish in 1763 with

some omissions, also generated a vibrant debate,

Murator: and His Times

Muratori had many faces. Some people considered him a forerunner
of the Enlightenment, and others made of him a nineteenth-century
“liberal Catholic.” Yer as noted by Mario Rosa, it is diffhiculr ro place
him in a fixed interprefive system. Since the beginning of his public
life, Muratori’s identity was clear but unique. Later, thanks to new
relationships, reflections, and contacts, he constantly revised his the-
aries following expericnce and reason, but without substantial
changes. There 15 a line of thoughr that connects his various works
and creates a profoundly unified picture; such basic continuity has
been adequately broughe to light by several scholars (e.g., Vecchn 1975
Faleo 1960).

[f one accepts the questionable idea that the eiphreenth century
i5 truly defined by rationalism and ant-Catholic Enlightenment
thinkers, Muratori stands apart in his faithfulness o Rome and his
understanding that reason 15 brought to perfection only through au-
thentic faith. He placed the new culture within the realm of Catholic-
Christian thought, He showed an understanding of the Catholic
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tradition that distinguished him from Jansenists, who were convineed
at the “eclipsing of truth” in the church, as well as from many En-
lightenment figures, and some eminent members of the Cathelic
Awefhldrang.

Muratori has often been considered an authoritative painc af ref-
erence in the Catholic Aefhldrang. His holisue approach favoring a
unification of political, cultural, and religious concerns excrred signifi-
cant influence. 1t seems certain that the attention w the Enlightenment
of some Tralian Catholic thinkers marured in Muratori's wake. The
difference in personalities and contexts, however, often led o an ule-
mate distortion of Murater’s thought and to the use of its compo-
nents to construct something toeally different (Rosa 1999). Muratori’s
thought merged with the “"Christian philosophy” of the lawe eighieenth
century, which was based on a positive regard for realivy and was di-
rected more toward sociareligious inguiry than political cheology.
“Chrstian philosophy” opened the way for further developments in
the ninetecnth century, especially as regards "sacial dactrine.” Charity,
a eritical term in Muratorian religious thought, was interpreted with
a radically Christian meaning far from nincreenth-century philan-
thropy; bucat the same time, the imporance Muratori gave ta the con-
crete aspects of the virtue of charity 15 symptomatic of the age and
shows a clear consciousness of social needs.

In a moment of intense reflection and great change, Muratori's
thought seemed intenscly willing to open the Catholic world—within
the clear boundaries of post-Tridentine Catholicisti—uto cultural and
social issues using a language that was new for the church of the eigh-
teenth century, In many respects, Muratori also made significant so-
cial contributions that were sometimes advanced for the period. For
example, his The Defects of fuvispradence had a grear influence on the
process of codification in Italy, and in it, Muratori gave exceptional
emphasis to the progress of the scicneces.

Muratori's thought was the result of the rational and harmonious
combination of various clements. Maintamning a link with the past
wias a clear priority and is parcicularly relevant to the inheritance of
the Council of Trent. Muratori praised the counal and some of its

suceessful achicvements, such as those brought about by Barromea
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tradivon that distinguished him from Jansenists, who were convinced
of the "eclipsing of truth” in the church, as well as from many En-
lightenment hgures, and some eminent members of the Catholic
Asfhlirang,

Muratori has often been considered an authoritative point of ref-
erence in the Catholic Awufklidrung. His holistic approach favoring a
unificarion of political, cultural, and religious concerns exerted signifi-
cant influence. It seems certain that the attention to the Enlightenment
of some Italian Catholic thinkers matured in Muratori’s wake. The
difference in personalities and contexts, however, often led to an ulri-
mate distorion of Muratori’s thought and to the usc of its compo-
nents ro construct something totally different (Rosa 1999), Muratari’s
thought merged with the “Christian philosophy™ of the late eighteenth
century, which was based on a positive regard for reality and was di-
rected more wward socioreligious inquiry than political thealogy.
“"Christian philosophy” opened the way for further developments in
the nineteenth century, especially as regards “social doctrine.” Charity,
a eritical term in Muratonian religious thought, was interprered with
a radically Christian meaning far from nineteenth-century philan-
thropy; but at the same time, the importance Muratori gave 1o the con-
crete aspects of the virtue of charity is symptomatic of the age and
shows a clear consciousness of social needs.

In a moment of intense reflecrion and great change, Muratori's
thoughr seemed intensely willing to open the Catholic world—within
the clear boundaries of post-Tridentine Catholicism—to cultural and
social issues using a language that was new for the church of the cigh-
teenth century, In many respects, Muratori also made significant so.
cial contributions that were sometimes advanced for the period. For
cxample, his The Defects of Jurtiprudence had a great influence on the
process of cadification in Iraly, and in it, Muratori gave exceptional
emphasis w the progress of the sciences.

Muratori’s thought was the resulr of the rational and harmonious
combination of various elements, Maintaining a link with the st
was 4 clear priority and is particularly relevant to the inheritance of
the Council of Trent. Murarori praised the council and some of its
suceessful achievements, such as those brought about by Borromeo
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radically different view of reason denving faith. Although Muratori
used the eighteenth-century catepgories of "uscfulness” and “happi-
ness,” he dud not forger the importance of the afterlife,

If cornpared with the mmellectual perspectives of other represen-
tatives of the Catholic Aafflireng, Murator’s was broader. His cul-
tural understanding derived some of its ideas fram the Enlightenment,
which at this time still showed 1ts Chnstian origins.

Muratoris view of “reasonable Christianity™ is itself an expres-
sion of the Chostan background of a part of the Enlightenment
thoughe, At the same time, it is an indication that conscious Christian
thinkers and some representatives of the Enlightenment could engage

in dialogue.
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